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One of the major halachic questions that have arisen due to COVID-19 concerning Purim this year relates 
to the hearing of the megilla. 1 The halacha requires a person to either read the entire Megillat Esther 
oneself from a scroll (kelaf) or to fulfill one’s obligation by listening to someone else read it from a 
scroll (see Shulchan Aruch, O.C. 689:2). This year, though, some people may have difficulty fulfilling 
this mitzva properly due to the various COVID-19 restrictions in place. Those who are in isolation due 
to being ill with COVID-19 or having come in contact with a COVID-19 patient cannot attend a minyan 
with other people. In addition, many other individuals, both men and women, may not be able to attend 
their regular shul, or even an outdoor minyan nearby, due to social distancing and restrictions on the 
number of people attending.
If one does not know how to read the megilla from a kosher scroll or does not have access to one, may 
one fulfill the mitzva of keriat megilla (reading the megilla) through listening to a live reading either by 
phone or online, such as via Zoom? In addition, is it permitted for one reading the megilla in an outdoor 
minyan to use a loudspeaker of some sort so that others will better be able to hear him? In this shiur, we 
will briefly survey a few of the relevant sources and positions to these questions generally, 2 and then 
examine some of the recent rulings given specifically during the era of COVID-19.

Sources Regarding Fulfilling 
a Mitzva by Phone, Microphone, 

or Live Broadcast

Poskim Who Allow Fulfilling One’s Obligation Electronically

One of the Talmudic sources that may be relevant to this question comes from the Gemara in Sukka 
discussing the great shul in Alexandria, Egypt. According to the Gemara, although many of the thousands 
in attendance could not hear the chazzan when he recited a beracha, they nevertheless responded amen 
at the proper time upon seeing a signal.

1. This shiur was written by Rav Eli Ozarowski.
2. For additional sources and analysis of this question generally, see Rav Zvi Ryzman, Ratz Katzvi 2:10 (available at 

olamot.net/sites/default/files/ratz_katzvi/pdf/%20%d7%99_1.pdf), and Rav Daniel Feldman, “The Virtual Minyan,” avail-
able at www.traditiononline.org/the-virtual-minyan.

	h Masechet Sukka 51b 
It is taught in a baraita that Rabbi Yehuda says: One 
who did not see the great synagogue [deyofloston] 
of Alexandria of Egypt never saw the glory of Israel. 
They said that its structure was like a large basilica 
[basileki], with a colonnade within a colonnade.

מסכת סוכה נא:. 	
ונעא רבע עטוןט אומר מע שרא ראט ןעו רוסגון שר 
ארכסנןרעא שר מצרעק רא ראט בכבוןן שר עשראר. 
אמרו כמען בסער ע טןורט טעוט סגעו ר נעק מסגעומ

http://olamot.net/sites/default/files/ratz_katzvi/pdf/%20%d7%99_1.pdf
http://www.traditiononline.org/the-virtual-minyan
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At times six hundred thousand men in it, twice the number 
of those who left Egypt… And there was a wooden platform 
at the center. The sexton of the synagogue would stand on it, 
with the scarves in his hand. And because the synagogue was so 
large and the people could not hear the communal prayer, when 
the prayer leader reached the conclusion of a blessing requiring 
the people to answer amen, the sexton waved the scarf and all 
the people would answer amen.

3. One could also argue that our case is better than that of Alexandria, since one actually hears the words, as opposed to in 
Alexandria, where the people did not hear the words at all. Nevertheless, the Gemara cannot serve as proof or support to this 
contention that one would fulfill an obligation by listening to a person’s voice through electronic means, it just would not con-
tradict it.

 ימעק שטעו בט )ששעק רבוא יר ששעק 
רבוא( כ רעק כעוצאע מצרעק… ובעמט שר 
ירעט  יומן  וחין טכנסו  יץ באמציעוט 
וטסוןרען בעןו וכעון שטטעי רינוו אמן טרט 

מנעף בסוןר וכר טיק יונען אמן.

It seems from the Gemara that the worshipers were allowed to respond amen even without hearing the 
beracha since they knew based on the scarves exactly when the beracha was recited. This passage may 
potentially support fulfilling a mitzva such as megilla by hearing it via microphone or online.
Nevertheless, there may be two major differences between the case of the Gemara and our case of 
listening to megilla reading. The first is that in the Gemara’s case, the people were not attempting to fulfill 
a mitzva or obligation through the chazarat hashatz; they were merely responding amen to the beracha. 
If the chazzan in Alexandria had been reading the megilla, the people would not have fulfilled their 
obligation without hearing the actual words. 3  Thus, one cannot draw proof from here that one hearing 
the voice of another person through a loudspeaker or phone can fulfill an obligation in the manner of 
shome’a k’oneh (listening is equivalent to reciting oneself ).
The second difference is that in the Gemara’s case, all of the people were present in the same, physical 
location as the chazzan, and perhaps they were permitted to respond amen for that reason. However, 
perhaps they would not have been permitted to respond if they had been in a different location, even 
if they knew precisely when the berachot were recited, since they are not connected physically to the 
one reciting the beracha.
Based partially upon these considerations, Rav Shlomo Zalman Auerbach rules that one may not fulfill 
an obligation such as reading the megilla or reciting havdala through listening to a person’s voice by 
microphone or other electronic device. In his lengthy teshuva on the subject, Rav Shlomo Zalman first 
explains how devices such as a loudspeaker or microphone work from a scientific point of view. He then 
writes that one must hear the actual sound of the person (or shofar) in order to fulfill a halachic obligation, 
and not the reproduced sound. Therefore, a sound transmitted via microphone or the like would only 
have the status of the scarves in Alexandria, which Rav Shlomo Zalman understands as allowing one 
to respond amen only if one stands nearby (the exact case in the Gemara). However, the scarves would 
not allow one to fulfill a specific obligation in such a manner, nor would they enable a person standing 
in a different location altogether to respond amen.

	p Responsa Minchat Shlomo 1:9 
…Based upon the entire description given [about the mechan-
ics of the electronic devices], it would seem that one who hears 
the sound of the shofar or the megilla by phone or loudspeaker 
has not fulfilled one’s obligation at all, since only hearing

שו״ת מנחת שלמה | א:ט. 	
נראט  ריער  טאמור  טועאור  כר  …אחרע 
שטשומי  ור שו ר או מ רא מטרט י״ע 
גר ון או רק– ור… רא עצא כרר עןע חובוומ 
טאוין שמעיו  כשרושק  ןןו א  משוק 
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the sound of the shofar directly via vibrations in the air created 
by sound waves is considered hearing the shofar [or hearing the 
megilla]. This is not true when the ear hears the oscillations 
of the membrane, even though those vibrations also create 
similar sound waves like the sound of the [actual] shofar, it 
is still logical that one is only hearing the sound of the vibra-
tions from the membrane, and not the sound of the shofar…
I also saw in the Metzudat David of Rav Feldman who writes 
in the Kitzur Shulchan Aruch, Hilchot Megilla: 4 “Concerning 
whether a person is permitted to answer amen after hearing 
another recite a beracha on the telephone, see the Responsa 
Minchat Elazar and other Acharonim that discuss this.” 5 But 
according to the ideas we have suggested [earlier in the piece], 
it would seem that hearing in this manner has the status of 
waving the scarves that took place in Alexandria of Egypt, 
which was considered knowing which beracha the chazzan 
was reciting, but no more. Accordingly, it seems that one 
should not recite amen on a beracha in which he is obli-
gated to fulfill an obligation.
And even concerning a beracha that the listener is not obli-
gated to recite to fulfill an obligation, it is also possible that 
only one standing outside a shul or even nearby and hears 
the repetition of the chazzan [for Shemoneh Esrei] or other 
berachot via an amplifier should follow the congregation and 
respond amen, since it is like Alexandria in Egypt. But this 
is not the case when one stands far away and hears a beracha 
over the telephone, where it seems in my humble opinion 
that one should not answer amen at all on any beracha, and 
one who does answer is considered to have responded amen 
in vain, since he hears the beracha from a membrane and not 
from a person…

4. This refers to an edition of the Kitzur Shulchan Aruch published by Rav David Feldman (1884–1955) with commentary by 
him on the bottom of the page. It is available at www.hebrewbooks.org/41279. 

5. The opinion of the Minchat Elazar will be discussed in more detail below.

נישט באו ן עשר י״ע  ור טשו ר שמיייי או 
טאוער ועוצר בו טרע  ור אי חשעב כשומי  ור 
שו רמ משא״כ כשטאוין שומיו ר  ונוןוו 
שר ממברנט אי״  שטק אוון טונוןוו עוצרוו 
באוער טרע  ור ממש כןוטמו  ור טשו ר א ערו 
טכע מסובר שר   ור ונוןוו ממברנט טוא 

שומי ורא  ור שו ר…
טק ראעוע במצוןו ןון רטרב  רןמן שכוב 
ב צור שו״י טר׳ מטערט: “וכן אק רשאע רינוו 
י״ע טגר וןמ  ברכו חברו ששומי  אמן אחר 
אחרונעק  ויון  ארעייר  מנחו  שו״ו  יעען 
נראט  ור ע טןברעק שאמרנו  מיט״.  שןברו 
טנ ו סוןרעק שטעוט  ןען  יו  שעש רשמעיט 
כעוןי  ר   בארכסנןרעא שר מצרעק ןחשעב 
באעיו ברכט טש״צ יומן ורא עוורמ וכיון שכן 
נראה שאין לענות כלל אמן על ברכה שהוא 

מחויב לצאת בה.
רצאו  ברכט שאען טשומי מחועעב  טק  ואף 
בבעו  יומן  ןר  אק  ט״כ א שר  עןע חובוט 
טכנסו או א ע׳ סמוך רו ושומי חירו טש״ץ 
או שאר ברכוו י״ע רק  ור אי ש ער נטרר אחר 
ןטוע אארכסנןרעט  מעןע  ויונט אמן  טצבור 
ושומי  רחו   שר מצרעק. משא״כ כשיומן 
י״ע גר ון נרינ״ן שאען רינוו כרר אמן יר 
טואער  כיונט אמן רבגרטמ  וןענו  ברכט  שוק 
ורא  ר  מממברנט  וטוא שומי או טברכט 

מ ע אןק…

Rav Ovadia Yosef also writes in Responsa Yechaveh Da’at (below) and Responsa Yabia Omer (Vol. 1, 
O.C. 19:18; Vol. 5, O.C. 11) that one does not fulfill any obligations through hearing a beracha or other 
mitzva recited through the phone or other electronic means, including a loudspeaker or microphone.

	p Responsa Yechaveh Da’at 3:54
Question: Does one who hears the megilla in shul from the 
chazzan who reads it with a loudspeaker fulfill his obligation?

שו״ת יחוה דעת | ג:נד. 	
בבעו טכנסו  מטערט  שאלה: טשומי מ רא 
מ ע שרעח צבור ט ורא או טמטערט ברק- ורמ 

טאק עוצא עןע חובו מ רא מטערט?

http://www.hebrewbooks.org/41279
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…In truth, according to those experts who know the mechan-
ics of electricity, the sound of those who hear over the tele-
phone or loudspeaker is not the voice of the speaker itself. 
Rather, it is a different sound, transmitted by an electric 
current via a membrane (which converts the sound waves 
to and from a current). If so, it follows that one cannot fulfill 
the obligation of hearing the shofar or reading the megilla via 
telephone or a loudspeaker… 6

6. As opposed to Rav Shlomo Zalman, though, Rav Ovadia does allow responding amen to a beracha heard electronically. The 
subject of responding amen to a beracha heard electronically is discussed more fully in the second shiur of the Tzurba M’Rabanan 
special covid-19 volume, pp. 70–74. 

7. Other poskim that rule stringently include Rav Shlomo Braun (She’arim Hametzuyanim B’halacha 4:193), Rav Meshulam 
Roth (Responsa Kol Mevaser 2:25), Rav Benzion Uziel (Responsa Mishpetei Uziel, Tinyana, o.c. 34:3), Rav Moshe Sternbuch 
(Moadim Uzemanim 6:105), and Rav Yaakov Ariel (Responsa B’ohola shel Torah 5:47).

8. The Mishna Berura (691:27) clarifies that the Chumash referred to here is a scroll that also includes the megilla. The Mishna 
Berura explains that in this case, some hold that one may fulfill one’s obligation with such a Chumash, but if one read it from a 
printed Chumash, it is meaningless. Nevertheless, the Mishna Berura concludes by citing the Pri Megadim who holds that even 
reading the megilla from a printed Chumash is worthwhile so that “the idea of the megilla should not be forgotten.”

הבקיאים  מומחים  דברי  שלפי  …ובאמת 
בטכניקה של החשמל, הקול הנשמע למאזינים 
דרך הטלפון או הרם-קול, אינו קולו של המדבר 
זרם  ידי  על  הבא  אחר  קול  הוא  אלא  עצמו, 
כן ממילא  ואם  חשמלי באמצעות ממברנא, 
אי אפשר לצאת ידי חובת שמיעת קול שופר 

או מקרא מגילה דרך הטלפון או הרם-קול…

Rav Ovadia cites other poskim that agree with this conclusion as well, including the Responsa Yerushat 
HaPeleita, Responsa Minchat Yitzchak, and the Lubavitcher Rebbe. This is indeed the ruling of the 
majority of poskim based on the logic that the voice heard from the loudspeaker is distinct from the voice 
of the person speaking. 7 If so, one would be unable to fulfill the mitzva of keriat megilla by hearing it 
through a loudspeaker, phone, online video stream, or Zoom, even if there is no other manner in which 
the person can properly read the megilla themselves. Listening to such a reading would simply remind 
one of the meaning of Purim, which is similar to the suggestion of the Shulchan Aruch to read the megilla 
from a printed text without reciting a beracha when no other options are available.

	a Shulchan Aruch, Orach Chaim 691:10
If one does not have a kosher megilla, one should read [the 
megilla] from a Chumash without a beracha. 8

שולחן ערוך | או״ח תרצא:י. 	
בחומש  אותה  קורים  כשרה  מגילה  אין  אם 

בלא ברכה.

Poskim Who Do Not Allow Fulfilling One’s Obligation Electronically

However, a minority of poskim do at least entertain the possibility that one can fulfill reading the megilla 
through an electronic device, seemingly because they consider any sound that originally emanated from 
a human voice to be included, even if was transformed in the interim into an electrical signal. Rav Kook, 
for instance, writes that the only time one must hear the actual sound itself is with regard to shofar (a 
position which most others agree to). However, in other contexts, such as responding amen to a beracha 
or a minyan, hearing from afar via phone or radio is considered halachically viable.
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	p Responsa Orach Mishpat, 
Orach Chaim, Siman 48 

Concerning whether one may respond upon hearing 
Kedusha or Barechu over the telephone or radio: The 
accepted halacha is that since there is a congregation of ten 
in one place, there is no separation between Israel and their 
Father in Heaven, and even those who hear from afar may 
answer, as is explained in the Shulchan Aruch (o.c. 55:20). 
If we would raise the uncertainty that perhaps this is the 
sound of an echo and not the sound itself, 9 [the response 
is that] this distinction applies only to shofar, concerning 
which the Torah is particular that the sound be that of the 
shofar and is particular in other ways as well, such as that 
there should be no change in the sound, it must not be 
covered with any other material, and the like, as is explained 
in Orach Chaim 586 and 587. This is in contrast to tefilla, 
where one may answer any time one hears.
The only other issue that remains to address concerns the 
opinion of the “yesh omrim” in the Shulchan Aruch (cited 
above) that there must not be a dirty area or idolatry… 
one can say that since the radio or telephone retain the 
sound through machines, it is considered as if the sound 
does not pass through anywhere else… so long as it does 
not materialize into a sound that can be heard. 10

9. Rav Kook here is referring to the Gemara (Rosh Hashana 27a–b), which discusses the status of an echo of a shofar blast. Accord-
ing to the Gemara, one has not fulfilled the mitzva of shofar upon hearing an echo.

10. This subject is discussed in more detail in the English Tzurba M’Rabanan volume on covid-19, p. 72. Rav Kook also discusses 
the possibility that the halacha does not follow this opinion. In addition, he suggests that one should ideally avoid placing one-
self in a situation where one hears berachot and tefillot in this manner. However, in the current situation he may very well agree 
that doing so is permitted lechatchila, similar to some of the poskim quoted below. 

11. Although Rav Kook is quoted by some contemporary poskim as being lenient about our question, it is also possible that Rav 
Kook (when saying that only shofar must be the actual sound) only meant to contrast shofar to responding to tefilla, where one 
does not fulfill an obligation, but simply responds. In the case of megilla, though, where one must fulfill an obligation, it is still 
possible Rav Kook would not sanction listening by phone.

שו״ת אורח משפט | או״ח . 	
סימן מח

בשומי י״ע גירע אן או ראןעא  ןושט או ברכומ 
אק מוור רינוו אחרעומ טנט אנחנו  עע״ר שמאחר 
עש שק ישרט במ וק אחן  שטצבור במ ומו 
עשראר ראבעטק  בען  אען שוק מחעצט מ סע ט 
שבשמעקמ ועכורעק רינוו א ערו ארט ששומיעק 
מרחו מ כמבואר בשו״י או״ח סע׳ נ״ט ס״כ. ואק 
ורא  נ רא  ור טברט  יט  נבוא רטסו   שמא 
יצק ט ורמ אען רנו חרו  יט כע אק ןו א בשו רמ 
ששק ט  עןט וורט יר ט ור שעטע׳  ור שו רמ 
ויון כמט ןרכע   עןאמ שרא עטעט שענוע ב ורמ 
כמו שרא עטעט מצו ט בןבר אחר וכעו״במ כמבואר 
באו״ח סע׳ ו  ״ו וו  ״ימ משא״כ בינענע ו ערטמ 
ןכר שטוא שומי טינען אען   עןא ועכור רינוו.
טע״א  ןיו  מצן  טוא  ביט  רןון  שעש  מט  ר  
שטובא בשו״י או״ח סע׳ נ״ט טנ״רמ שצרעך שרא 
עטעט מ סע  מ וק מגונף או יבוןט ירט… ע״ר 
או טגר ון שטק משמרעק או ט ור  ןטרןעא 
כרר  יובר  ט ור  אען  כאערו  נחשב  מכונוו  י״ע 
בא רמצעאוו  ימן שרא  כר  במ ומוו אחרעק… 

רשמעיט י״ע טמכונט.

It is possible that since Rav Kook argues that the only time one must hear the actual sound is regarding 
shofar, he may indeed allow hearing the megilla by phone or other electronic means if it is live. 11

Other poskim also ruled previously that fulfilling one’s obligation regarding megilla may be done through 
a microphone and the like. Rav Chaim Elazar Spira, the Chassidic rebbe of Munkacz, writes in the 
Minchat Elazar that one may indeed fulfill an obligation through hearing a person’s voice on the phone. 
The Minchat Elazar first elaborates about responding amen to a beracha heard over the phone and whether 
one may do so if unclean objects are located in between the listener and the speaker. He then concludes 
(in the excerpt below) that theoretically one could even fulfill the obligation of kiddush on Shabbat by 
hearing it over the telephone (just that in practice one cannot utilize electronic devices on Shabbat) 
and he has no specific reasons why listening to the megilla in such a manner would not be effective.
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	p Responsa Minchat Elazar 2:72 
But one can argue that concerning kiddush for Shabbat and Yom 
Tov, with regard to which we rule in the Shulchan Aruch (o.c. 
273) that if one recited kiddush in his home and his neighbor 
heard him, and his neighbor’s table was also set [for a meal], his 
neighbor fulfills the obligation as well if both the speaker and 
listener had intent for it. If so, then if one hears [kiddush] on the 
telephone, his friend would also fulfill his obligation if his table is 
set, even if he is several parsa’ot (a measure of distance about the 
length of a kilometer) away… but on Shabbat and Yom Tov, in 
any case it is forbidden to speak on the telephone… Similarly, 
I was asked regarding megilla whether one who hears it from 
another reading on the telephone fulfills his obligation. From 
all of the angles that the questioner probed, I still did not 
find reason to forbid it. This is because in truth, the voice 
of the reader becoming “thicker” to one listening from afar 
does not disqualify the sound…

12. This concern may be relevant, though, in the case of a Zoom meeting or other online platform, since in some cases, there is a 
slight delay in between the time that the person speaks and the time that others hear him. See footnote 16, where Rav Yosef 
Zvi Rimon is quoted as mentioning this point, as well as the excerpt from Rav Re’em HaKohen, where he also acknowledges 
the halachic difficulty with the delays that are somewhat common in online broadcasts.

שו״ת מנחת אלעזר | ב:עב. 	
אך זה י״ל לענין קידוש שבת ויו״ט דפסקינן 
בש״ע סי׳ רע״ג דאם קידש בביתו ושמע 
יצא  שכינו  לפני  גם  ערוך  ושלחן  שכינו 
שכינו אם נתכוין שומע ומשמיע א״כ אם 
חבירו  יוצא  ג״כ  הטעלעפאן  ע״י  שומע 
כששלחן ערוך לפניו גם אם הוא בריחוק 
הרבה פרסאות… אך בשבת ויו״ט ממילא 
לענין  וכן  הטעלעפאן…  ע״י  לדבר  אסור 
מגילה נשאלתי אם יוצא השומע מהקורא 
בטעלעפאן ומכל הצדדים שחתר השואל 
לא מצאתי לאסור. דבאמת במגילה לא פסל 
בשמיעה  בהברה  הקורא  קול  נתעבה  אם 

בריחוק מקום…

In addition to the few poskim who ruled that one definitely fulfills one’s obligation by listening to another 
via electronic means, a number of other prominent poskim consider the possibility seriously without issuing 
an absolute ruling. Rav Shlomo Zalman Auerbach writes in an afternote at the end of his responsum 
quoted above that he later consulted with the Chazon Ish about the matter, and the Chazon Ish was not 
certain that Rav Shlomo Zalman’s opinion was correct.

	p Responsa Minchat Shlomo 1:9 
After this article was printed, I had the opportunity to speak with 
our teacher the Chazon Ish, who told me that in his opinion, it 
is not so simple. It is possible that since the sound heard [by 
the listener] was produced by the one reading, and the sound 
is heard immediately just like one who talks normally, perhaps 
this is considered like actually hearing it from the reader, and 
the same is true for one who hears the shofar blasts directly 
from the one who blows it [even if he uses a microphone or the 
like]. According to this, one must say that what they said [in the 
Gemara, Rosh Hashana 27b] that if one hears the echo [of the 
shofar], one has not fulfilled one’s obligation, [it is not because the 
sound is a different sound, but] it is because an echo is normally 
heard slightly later than the voice of the person, which is not true 
in the case of a telephone or loudspeaker. 12

שו״ת מנחת שלמה | א:ט. 	
אחר שנדפס מאמר זה נזדמן לי לדבר עם 
מרן הגאון בעל חזון איש זצ״ל, ואמר לי, 
שלדעתו אין זה פשוט כל כך, ויתכן שמכיון 
וגם  ידי הקורא,  על  נוצר  שהקול הנשמע 
הקול נשמע מיד כדרך המדברים, אפשר 
שזה חשוב כשומע ממש מפי הקורא, וכן 
כשומע ממש מפי התוקע בשופר. ולפי זה 
הברה  קול  אם  שאמרו  שמה  לומר  צריך 
שמע לא יצא, הוא מפני שדרך קול הברה 
להישמע קצת זמן לאחר קול האדם, מה 
לדעתי  אולם  ורם–קול.  בטלפון  כן  שאין 
הוא חידוש גדול מאוד, ואינני מבין אותו 

ע״כ. ונראים דבריו להחמיר.
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Rav Moshe Feinstein also considers the possibility that one can fulfill one’s obligation by microphone 
as a potentially practical one in a responsum written to a rabbi in Vancouver, Canada. His primary 
argument is that a voice is always heard somewhat indirectly, because its signal travels through the air. 
So too, when the signal is transmitted further through an electronic device, that may still be considered 
the actual, original voice.

	p Responsa Igrot Moshe, Orach Chaim 
2:108 

Concerning reading the megilla via a microphone, it is diffi-
cult to give a decisive halachic answer, since it has not been 
sufficiently clarified by reliable individuals how the sound 
is heard. Therefore, it is not appropriate to read the megilla 
using a microphone…
But that which his honor was certain that one does not 
fulfill one’s obligation through hearing from a microphone 
because… they say that the sound heard is different than 
the sound that was produced… to me, this is a significant 
uncertainty. Even if we say that the experts are correct that the 
sound heard is not that of the person, but a different sound 
that emanates from his voice, since the sound is heard only 
when he reads, one can still consider the sound to be his 
actual voice, as everything one hears is based on his actual 
voice. And what is the case of actual hearing? Maybe it is 
also in this manner, that some entity is created in the air and 
then reaches his ear.
This is also logical based upon what scientists say that sound 
travels to the ear [of others], and also has a slight delay, but 
is nevertheless still considered to be the voice of a person. 
Therefore, perhaps the sound transmitted through a micro-
phone at the time one is speaking that others hear is also 
considered his actual voice, and this is more logical… For this 
reason, perhaps one need not protest those who wish to read 
the megilla with a microphone based upon halachic grounds…
But nevertheless, since the permissibility in this case is not 
clear, and this is a novel issue, one should protest to prevent 
them from chasing after other novel phenomenon after which 
people in these countries are excited…

שו״ת אגרות משה | או״ח . 	
ב:קח

טנט בןבר  רעאו טמטערט י״ע מע רא אן  שט 
כע רא נוברר כראוע  רומר ביט טרכט ברורט 
אעך נשמי י״ע יט י״ע אנשעק טראוע רסמוך 
ירעטק. ורכן אען ראוע ר רא טמטערט שעשמיו 

י״ע טמע רא אן…
אבר מט ש שעגא רעט רכור״ט שאען עוצאען 
בשמעיט י״ע מע רא אן מגיק… שאומרעק 
שנשמי  ור אחר שנברא מ ורו… טנט רןעןע 
מס  א גובא אף אק נעמא שטאמו כאמערו 
נשמי  ור טאןק ארא  ור  טמומחעק שרא 
אחר שנישט מ ורומ מגיק שכעון שיכ״  
עש רטחשעב  נשמי ט ור  ר  כשטוא  ורא 
יט כשמעיו  ורו ממש ןטרע כר יט שנשמי 
יושט  ורו ממש. ומנען רנו יצק כח טשמעיט 
אעך טוא שאורע טוא ט״כ באו ן יט שנברא אעיט 

ןבר באוער ומטעי ראינו.

ר ע מט שאומרעק חכמע טגבי  וכן מסובר 
שט ור עש רו טרוך ין טאין וטק עש  צו שעטוע 
ימן בטרוכומ ומ״מ נחשב שטוא  ור טאןק רכן 
א שר שטק ט ור שנישט בטמע רא אן ביו 
שמןבר ששומיען אווו טוא נחשב  ורו ממש 
וכן טא עוור מסובר… ומגיק יט א שר אען 
רמחוו בען ארו שרוצעק ר רא טמטערט י״ע 

טמע רא אן מצן טטרכט…
אך מ”מ כעון שרא ברור רטעור וטוא ינען חןשמ 
בכרר עש רמחוו כןע רמוניק מררןוף אחרע 
חןשוו אחרוו שרטוגעק ביט במןענוו ארו…

Rav Moshe Feinstein is unwilling to rule leniently in this case decisively, though he appears to give 
significant weight to the possibility that perhaps one does fulfill one’s obligation when hearing the 
megilla by microphone. Rav Moshe repeats a similar sentiment elsewhere in the Igrot Moshe (O.C. 4:126) 
in response to a query by the administrator of a girls school in Israel. However, he does rule leniently as 
practical halacha as well in a case of listening to havdala over the phone where otherwise the person 
will be unable to hear or recite havdala altogether.
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	p Responsa Igrot Moshe, Orach Chaim 
4:91:4 

Concerning hearing havdala on the telephone by a woman 
who is in the hospital, if she is unable to hear havdala where 
she is, she certainly should listen to it on the phone, since it 
is logical that she fulfills her obligation this way, as I wrote in 
o.c. 2:108 concerning reading the megilla, and the same is true 
about havdala… and one should likewise respond amen to a 
beracha heard over the telephone or microphone due to doubt.

13. This dispute among poskim regarding fulfilling a mitzva such as megilla via electronic means would seem to apply as well to 
whether one who wears a hearing aid can fulfill his obligation while it is on (though a few poskim distinguish between hearing 
aids, which are considered a natural method of hearing for those that wear them, and microphone, which is not considered a 
natural method of hearing). For discussion in English of this question, see www.yutorah.org/lectures/lecture.cfm/722821/rabbi-
josh-flug/use-of-an-amplification-system-for-reading-the-megillah, www.zomet.org.il/eng/?CategoryID=160&ArticleID=7349, 
and www.koltorah.org/halachah/tekiat-shofar-microphones-and-hearing-aids-by-rabbi-howard-jachter.

14. See, though, Rav Moshe Sternbuch (Moadim Uzemanim 6:105) who is unsure whether one fulfills one’s obligation even if he 
could hear the ba’al korei had there been no microphone.

שו״ת אגרות משה | או״ח . 	
ד:צא:ד

י״ע גירי אן ראשט  בינען שמעיו טבןרט 
אע א שר  טנט אק  בבעו טחורעק  טנמצאו 
רט  עש  וןאע  רט שושמי טבןרט במ ומט 
רשמוי יר טגירי אן שעוור נוגט שעוצאט 
ביט כןכובוע בושובט חאו״ח ח״ב סעמן  ״ח 
טבע טבןרט…  טןען  וטוא  מטערט  טבע  רעאו 
וכן צרעך רינוו אמן יר ברכט ששומיען י״ע 

גירי אן וי״ע מעע רא אן מס  .

In addition to Rav Moshe, Rav Tzvi Pesach Frank (Mikra’ei Kodesh, Purim, siman 10) and Rav Eliezer 
Waldenberg (Responsa Tzitz Eliezer 8:11) also discuss at length the possibility of listening over the 
phone to fulfill a mitzva. Both appear to seriously consider that perhaps one fulfills an obligation this 
way, at least when no other options are available.
Based on these sources, it seems that although the majority of recent poskim have not sanctioned listening 
to the megilla over the phone or other electronic means, including microphone, loudspeaker, or online 
platform like Zoom, there is a significant minority of poskim who may possibly allow it in cases of great 
need (not simply where it is inconvenient). 13

Rav Ovadia Yosef also adds another consideration that relates to the question of using loudspeakers and 
microphones specifically (as opposed to listening by phone, livestream, or Zoom). He writes that if one 
can hear the actual voice of the reader (e.g., he is sitting close by), then one still fulfills one’s obligation, 
even if the reader is also using a microphone. 14

	p Responsa Yechaveh Da’at 3:54 
It seems that with regard to those who sit close to the chazzan 
and would have been able to hear the megilla reading well 
[directly] from his mouth even without the loudspeaker, it 
is logical that they fulfill their obligation… And even if the 
voice of the chazzan sounds deeper or stronger because of 
the loudspeaker, it is not a problem, since ultimately, those 
in the congregation sitting nearby hear the megilla from one 
who is obligated, and all sounds are valid…

שו״ת יחוה דעת | ג:נד. 		
נראט שארט טעושבעק סמוך רשרעח צבורמ וטעו 
עכורעק רשמוי טעגב או  רעאו טמטערט מ עומ 
טק בריןע טרק-  ורמ מסוברא וןאע שעוצאעק 
עןע חובט… וא ערו אק יר עןע טרק- ור נשמי 
 ורו שר טשרעח צבור יבט עוורמ או טבוט עוורמ 
אען בכך כרוקמ שסוף סוף טצבור טעושבעק סמוך 
רומ שומיעק או טמטערט מ ע אןק בר-חעובאמ 

וכר ט ורוו כשרעק…

http://www.yutorah.org/lectures/lecture.cfm/722821/rabbi-josh-flug/use-of-an-amplification-system-for-reading-the-megillah
http://www.yutorah.org/lectures/lecture.cfm/722821/rabbi-josh-flug/use-of-an-amplification-system-for-reading-the-megillah
http://www.zomet.org.il/eng/?CategoryID=160&ArticleID=7349
http://www.koltorah.org/halachah/tekiat-shofar-microphones-and-hearing-aids-by-rabbi-howard-jachter
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In summary, those who hear the megilla reading from a loud-
speaker or the radio do not fulfill their obligation, but those 
who sit close to the chazzan who reads the megilla using the 
loudspeaker fulfill their obligation, since they can hear the 
megilla reading from the chazzan even without the loudspeaker.

בסעכוק: טשומיעק מ רא מטערט ןרך טרק- ורמ 
עוצאעק  וכן ןרך טרןעו )בשעןור עשער(מ אענק 
עןע חובו מצוו מ רא מטערטמ אורק טעושבעק 
סמוך אר טשרעח צבור ט ורא או טמטערט ןרך 
טרק- ורמ שאף בריןע טרק- ור טעו שומיעק 
טעגב או  רעאו טמטערט מ ע טשרעח צבורמ 

עוצאעק עןע חובוק.
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Megilla Readings Heard Online, 
by Phone, or Loudspeaker 

During COVID-19

How have the current poskim ruled concerning fulfilling the obligation of hearing the megilla via 
microphone, phone or Zoom in cases where one cannot read or hear a megilla reading normally due to 
COVID-19? Have they been willing to be lenient based upon the opinions of those earlier poskim who 
consider allowing a microphone, loudspeaker, or radio to be used?
Rav Yosef Zvi Rimon cites many of the poskim discussed above and acknowledges that in cases of great 
need where no other options exist, there is basis for leniency, both because of the halachic opinions that 
allow it as well as the value in reading Megillat Esther on Purim in any format.

15. Rav Rimon’s complete, lengthy responsum on the subject is not available online at the time of this writing, but can 
be obtained by contacting the English editors of the Tzurba M’Rabanan. A shortened version in English can be found at 
images.shulcloud.com/626/uploads/Mizrachi-RavRimon-Purim.pdf.

	p Rav Yosef Zvi Rimon, “Megilla Reading 
and Zachor During Corona” 15

Poskim disagree as to whether hearing a loudspeaker (or 
listening by Zoom) is considered to be the same as hearing 
a human voice, despite the fact that this is not the person’s 
true voice. HaGaon Rav Shlomo Zalman Auerbach (and 
other poskim) holds that this is not his voice, and one cannot 
fulfill a halachic obligation in this manner (and the same 
conclusion is reached in Yechaveh Da’at, which deals with a 
microphone and telephone, and it would seem that the same 
applies to a broadcast via the internet). However, some hold 
that this is considered to have the status of a human voice 
(Orach Mishpat, Igrot Moshe, Tzitz Eliezer, among others).
Even if we say that one does not fulfill one’s obligation 
when hearing the megilla reading via the internet, it is logi-
cal that there is still an advantage to doing so with regard to 
the idea of reading it in public and publicizing the miracle 
[pirsumei nisa], since the more that one is connected to the 
prayer of the congregation, there is an advantage (based 
upon Berachot 7b; see my responsum concerning porch 
and backyard minyanim)…

הרב יוסף צבי רימון | קריאת . 		
המגילה וקריאת זכור בקורונה

נחר ו ט וס עק טאק שמעיו רמ ור )או יוק( 
נחשבו כשמעיט אנושעומ רמרוו שאען יט ט ור 
טאמעוע שר טאןק. טטרשי״א )מנחו שרמט ח״א 
ג׳ ויון  וס עק( סבר שאען יט  ורומ ואע א שר 
רצאו בכך עןע חובט )וכך רמס נט בשו״ו עחוט 
ןיו ח״ט סעמן נ״ןמ שןנו רטבע מע רו ון וגר וןמ 
וב שגוו טוא טןען רשעןור באענגרנג(. אורקמ 
כ ורו שר טאןק  נחשב  יט  עש שסברו שןבר 
או״ח  חעעק  אטרוו משט  )אורח מש ג מ״ח; 
ח״ן צ״אמ ן; או״ח ח״ב  ״ח; צעץ ארעייר ח״ח 

סעמן ע״א ויון(.

חובט כאשר  עןע  עוצאעק  נאמר שרא  אק  טק 
ןרך טאענגרנגמ  שומיעק או  רעאו טמטערט 
מסובר שעש בכך מירט בעחס רחובו ט רעאט 
בצעבור ו רסומע נעסאמ כע ככר שמחוברעק עוור 
רו ערו טצעבורמ עש בכך מירט )יר  ע ברכוו י:מ 
ויעען בטרבט בושובט שרע יר ו ערו מר סוו 

וחצרוו(…

http://images.shulcloud.com/626/uploads/Mizrachi-RavRimon-Purim.pdf
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Therefore, ideally one should hear the megilla directly. If that 
is not possible, one can hear it via Zoom, but the listener 
should hold a [kosher] megilla and read along quietly with 
the reader (such that he can hear his own voice). If there are 
no other options, one can fulfill one’s obligation via Zoom 
even when one does not have a [kosher] megilla, and certainly 
in the current reality of the coronavirus. 16

16. Rav Rimon notes that if there is a delay of more than a few seconds (the amount of time it takes to say shalom alecha rebbi 
umori), one listening to the reading may not fulfill his obligation according to any opinions (which Rav Re’em HaKohen also 
mentions in the next source). He also writes that it is preferable not to recite the berachot of she’asa nissim and shehechiyanu 
when hearing the megilla read remotely due to the halachic uncertainties involved. 

17. The complete article can be read on the Yeshivat Otniel website at bit.ly/tzpsf17a or on the Kipa website at bit.ly/tzpsf17b. 
18. Rav Re’em here is referring to an earlier section of his article, where he cites the opinion of Rav Asher Weiss that poskim who 

held that one fulfills an obligation via phone or microphone misunderstood the science upon which the technology was based. 
In Rav Weiss’ opinion, those poskim, and specifically Rav Tzvi Pesach Frank, believed that the sound the listener hears is the 
very same sound that was emitted initially by the speaker. Rav Weiss then argues that had Rav Frank understood the correct 
scientific mechanisms as they are known today (that the sound is reproduced, but is not identical to the original), he would 
have agreed that one does not fulfill an obligation in this manner. Rav Re’em HaKohen, on the other hand, argues that most 
of those poskim with lenient positions did correctly understand the science behind the technology (which he notes is evi-
dent from the continuation of the responsum of Rav Kook quoted above; it is also evident from the arguments of Rav Moshe 

רכןמ רכוחערט עש רשמוי מטערט בצורט עשערט. 
אק אען א שרוו רשמוי בצורט עשערטמ נעון 
רשמוי מטערט באמציוו טיוקמ אבר טשומי 
)אך  וע רא ברחש יק ט ורא  מטערט  עחיע  
עשמעי ראוינו(. אק אען כר א שרוו אחרומ 
טיוקמ  עןע  יר  מטערט  חובו  עןע  רצאו  נעון 
ובווןאע  מטערטמ  כרר  אען  טק כאשר רשומי 

במצעאוו שרנו שר ט ורונט.

Rav Re’em HaKohen also addresses this issue. After citing many of the sources brought above (as well 
as summarizing the logic of the two sides), he argues as well that during a pandemic, one may certainly 
be lenient (with the possible exception of reciting by Zoom, if there is a delay), and that even Rav Shlomo 
Zalman would support such a practice.

	p Rav Re’em HaKohen, “Listening to 
the Megilla Via Phone, Radio, or 
Loudspeaker While in Isolation Due 
to the Corona Pandemic” 17

…In summary, we see that the primary dispute is how to 
define listening in halacha. Is the act of listening defined only 
by hearing soundwaves directly from the speaker, or also by 
hearing sounds produced by the speaker [even if not heard 
directly from him]? According to Rav Auerbach and those that 
agree with him, it is defined as the person producing a sound 
[heard by others] directly from his mouth. Therefore, hearing 
any sound via loudspeaker is invalid. In contrast, according to 
Rav Kook, the Chazon Ish, and those that agree with them, it 
is defined as producing sound by a person’s mouth. Therefore, 
nothing is lacking when hearing from a loudspeaker. It is clear 
that although they wrote this [that one fulfills an obligation 
when hearing through a microphone], they did not err in 
understanding the science behind it. 18

הרב רא״ם הכהן | שמיעת . 		
מגילה דרך פלאפון רדיו 

ורמקול בזמן בידוד מחשש 
למגפת הקורונה

…רסעכוק אנו רואעק שיע ר טמחרו ו טעא 
טטןרו טשמעיט בטרכט. טאק  יורט  מטע 
טשמעיט מוטןרו ר  יר עןע שמעיו טרע ט ור 
טעשערעק שר טמשמעימ או טק יר עןע שמעיו 
 ור שנוצר מכוח טמשמעי. רןיו טרב אוערבך 
וסעיוו טמןן טוא טרע ט ור טעשערעק ורכן כר 
שמעיט ברמ ור  סורט; ואערו רןיו טרב  ו מ 
טחיון אע״ש וסעיוק טמןן טוא עצערו ט ור 
יר עןע טאןק מכוח  עו ורכן אען  טק בשמעיט 
ןרך רמ ור. ומוכח שיר אף שעש שכובו כך 

טק רא גיו בטבנו טמצעאוו.

http://bit.ly/tzpsf14a
http://bit.ly/tzpsf14b
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Aside from this, according to Rav Shlomo Zalman Auerbach, it 
should also be taken into consideration that we are dealing here 
with an uncertainty at the level of kabbala [i.e., instituted by 
the prophets], which is treated as an uncertainty on a rabbinic 
level. In addition, even Rav Shlomo Zalman Auerbach himself 
cites the testimony of the Chazon Ish, and it seems from here 
that he too accepted that there is room to consider his logic. 
In light of all this, during the time of the pandemic, which is 
a major time of need concerning a safek derabanan, it seems 
that even he would rule to rely on those great Torah scholars 
who are lenient to fulfill one’s obligation of megilla via loud-
speaker, provided that there is no delay between the reading 
and the hearing. I discussed this with one of Rav Shlomo 
Zalman Auerbach’s students, and he told me that Rav Shlomo 
Zalman Auerbach would certainly have ruled this way during a 
pandemic for these considerations, as was his method of ruling 
concerning life-threatening situations to the wider public.
In practice, one may fulfill one’s obligation of reading 
[the megilla] via loudspeaker, phone, or cellphone, where 
even if there is a delay, it is not usually noticeable. But one 
should not listen to a recording or a loudspeaker where 
there is a noticeable delay (as sometimes happens with 
online broadcasts). 19

Feinstein cited above), and they nevertheless argued there was room for a lenient ruling.
19. Rav Re’em writes in footnote 1 of his article as well that due to concern for a delay, it is preferable to listen by phone than by Zoom. 
20. The full ruling of Rav Schachter concerning multiple halachic issues this year (5781/2021) with regard to Purim on Friday as 

well as concerning covid-19 can be found at bit.ly/tzpsf16. The English translation provided is a word for word translation of 

עש  אוערבך  טטרש״י  רןיו  טק  רכך  מיבר 
רצרף אנחנו יוס עק כאן בס   בןברע  ברטמ 
טטרש״י  טק  רכךמ  ןרבנן. מיבר  שטוא ס   
טבעא או טיןוו שר טחיון  אוערבך יצמו 
אעש ומכאן שטוא  עבר שעש מ וק רסברא 
ממט ט  חשש  בימן  יאומ  כר  ראור  יאו 
ןרבנן  בס    טןורט  טןח   שיו  שטעא 
מורט שעש רסמוך  טעט  נראט שטק טטרש״י 
עןע  טןורע טיורק טמ ערעקמ רצאו  יר ןיוו 
ןרך רמ ור בונאע  חובט משמעיו טמטערט 
שאען שעטוע בען ט רעאט רשמעיט. שוחחוע 
אוערבך  טטרש״י  יק אחן מורמעןע  כך  יר 
טעט  וס   רע שווןאע שכך  וטוא אמר  יצ״רמ 
משע ורעק  מט ט  במ וק  אוערבך  טטרש״י 
צעבורע. נ ש  ב ע וח  ב סע ט  וכןרכו  ארו 
ברמקול  קריאה  ידי  לצאת  אפשר  למעשה, 
בטלפון או בפלאפון שגם אם יש שיהוי השיהוי 
איננו מוחש באופן רגיל, אך אין לשמוע הקלטה 
או רמקול שיש לו שיהוי מוחש )כפי שקורא 

לפעמים בשידור און ליין דרך הרשת(.

Rav Hershel Schachter addresses a slightly different angle to this question. He discusses the proper 
practice for reading the megilla if restrictions exist upon the number of people permitted to enter the 
shul or participate in the minyan together. If the shul must organize numerous smaller minyanim, and 
there is not sufficient time for all to hear the megilla, Rav Schachter rules that one may begin the night 
readings during bein hashemashot or perhaps even earlier. If even that does not suffice for all to hear the 
megilla, then he permits hearing it this year by phone, Zoom, or another online platform.

	p Rav Hershel Schachter, “Halachic 
Issues Related to Purim”  20

In a number of places, the authorities have imposed restric-
tions on gatherings of more than ten people in shul at one 
time due to the danger of the pandemic. This requires orga-
nizing multiple minyanim for megilla reading. In extenuating 
circumstances, it is explained in the Shulchan Aruch (end of 
692) and the Mishna Berura that one may be lenient and read 
the megilla the day before Purim in the late afternoon after

הרב צבי שכטר | עניני פורים. 		
שעטעו  מרשט  ר   טממשרט  יעערוו  בכמט 
בבעו טכנסו בבו אחומ מ נע סכנו  ישרט 
רסןר  רעאו  ועצגרכו  עוורמ  ורא  טמט טמ 
במנענעק שונעק.  וכמט  ימעק  טמטערט כמט 
)סוס״ע  בשו״י  מבואר  טןור  טןח   בשיו 
ורט ר  רסמוך  שא שר  ובמשנ״ב  ורצ״ב( 
בירב  ורעק מביו״ע ראחר  ר רוא טמטערט 

http://bit.ly/tzpsf16
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pelag hamincha, even with a minyan. If the need is not that 
great that the first reading must begin at pelag hamincha, 
then there is room to be lenient to read during bein hashe-
mashot (twilight, after sunset), which is considered possibly 
day and possibly night. This is the case according to those 
opinions that the megilla reading is not obligated as divrei 
kabbala, but rather as a rabbinic obligation… But if the 
need is not that great, it is not appropriate to be lenient in 
cases of uncertainty, and ideally one should not begin until 
nightfall (Mishna Berura 692). 
If there is absolutely no other choice, one may be lenient and 
rely upon the possibility suggested by Rav Moshe Feinstein 
in his responsum [of being lenient], where he is uncertain 
about the nature of the halacha of not fulfilling one’s obli-
gation when hearing the sound of an echo [Rosh Hashana 
27a], if it is because it is not the original sound, or because 
[the sound] is not so clear. [The practical difference between 
the two is when hearing] via phone (or microphone), as it is 
not the original sound, but the sound is clear. (The Chazon 
Ish and our teacher, Rav Yosef Dov Soloveitchik, were also 
uncertain about this). Rav Shlomo Zalman Auerbach held 
that there is no uncertainty here at all, and one certainly 
does not fulfill one’s obligation. 
This leniency to hear via a microphone is based upon 
what appears in the Gemara that Rabbi X [i.e., a Sage with 
a minority opinion] may be relied upon in a pressing situ-
ation. Most of the Acharonim explain that this principle 
was only stated with regard to rabbinic rules (see Nekudat 
HaKesef to y.d. 293). [The minority opinion] is normally 
not considered a legitimate uncertainty (based upon which 
the principle of “one may be lenient about an uncertainty of 
a rabbinic rule” applies), as that applies only to a balanced 
uncertainty. But in a pressing case, one may be lenient that 
even an individual opinion is considered an uncertainty to 
apply the rule of “one may be lenient about an uncertainty 
of a rabbinic rule.” If these are the only two possibilities – 
either listening [to the megilla] via a microphone (or Zoom), 
or listening to it during bein hashemashot, it would seem 
preferable to listen to it during bein hashemashot.

the Hebrew, which differs from the one that appears in the actual ruling, which is a condensed version of the Hebrew.

 רט טמנחטמ וא ערו בצבור. ואק אען כ״כ שיו 
טןח  )שמוכרחעק רטוחער ט רעאט טראשונט 
ב רט טמנחט(מ רינען ר רוא בען טשמשוו אשר 
טוא ס   עוק וס   רערט )ימש״כ ביט בס׳ טענו 
אטוי סע׳ י׳(מ בשיו טןח  עש מ וק רט רמ רןיו 
אעננט מןברע  ברט  מטערט  טסוברעק שמ רא 
ארא ר  מןרבנן… אבר שרא בשיו טןח  טןור 
אענו נכון רט ר בס  … ומן טנכון )טעכא ןא שר( 
שרא רטוחער מ רא מטערט ין צאו טכוכבעק 

)משנ״ב סוף סע׳ ורצ״ב(.
ובןרעו ברערט ממשמ עש רט ר ורסמוך יר טצן 
רב משט  עענשגעען בושובטמ  טטאון  שטצעי 
רטסו   בןען שמי  ור טברט רא עצאמ אע ר״ר 
מ נע שאעננו ט ור טראשוןמ או מ נע שאעננו כר 
י״ע טמע ר ון(  )או  עןע טגר ון  ןיר  ברורמ  כך 
)וכיט  ברור.  ט ור  אבר  טראשון  ט ור  אעננו 
נסו  ו טק טחיון אעש וטק רבנו טטאון רב עוסף 
ןוב סורובעצ׳ע (מ וטטאון רב שרמט ירמן אוערביך 
ובוןאע  כררמ  כאן מ וק ס    טעט סבור שאען 

רא עצא. 
בכרר  עסוןט  מע ר ון  ןרך  יו רשמוי  ו ורא 
טמו עי בטמ׳ ןכןאע טוא ר׳  רונע רסמוך ירעו 
בשיו טןח . ובעארו רוב טאחרונעק שכרר יט רא 
נאמר ארא בןענעק ןרבנן )יע׳ נ וןו טכסף רשו״י 
עו״ן סע׳ רצ״ט(מ אשר בןרך כרר רא נ רא ס   
)רומר ס   ןרבנן ר ורא( ארא בס   טש ורמ 
ובשיו טןח  עש רט ר ורומר שאף שעגו טעחען 
ט״כ חשוב כס   רומר בט ןס ע א ןרבנן ר ורא. 
ואק אען שק ארא שוע א שרעוו ארומ או רשמוי 
ןרך מע ר ון )או יו״ק( או רשמוי בען טשמשוומ 
בען טשמשוו. יןעף רשמוי  נראט ןג ע  טעט 

Rav Yitzchak Yosef, current Sephardic Chief Rabbi of Israel, takes a position similar to that of his father 
quoted above and rules that megilla reading cannot be fulfilled by listening to it via Zoom or live broadcast.
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	p Rav Yitzchak Yosef, “Guidelines 
for Purim 5781 from the Rishon 
L’tzion, Rav Yitzchak Yosef ” 21 

One is obligated to hear the megilla reading from a scroll, 
and hearing it on the radio or through Zoom is not effec-
tive. In order for all to fulfill their obligation, additional 
minyanim should be organized in order to reduce as much 
as possible the size of gatherings on the night and day of 
Purim. Likewise, special megilla readings for women should 
be organized based upon these guidelines.

21. Rav Yosef ’s complete ruling concerning various aspects of Purim and covid-19 can be found on the Moreshet-Maran website 
at bit.ly/tzpsf17. 

22. See, for example, Rav Yerucham Orlinger on the Din.org.il website at bit.ly/tzpsf18a and Rav Shmuel Eliyahu at 
www.yeshiva.org.il/midrash/46521 who are stringent in our situation (though Rav Eliyahu agrees that it is better to listen to 
the megilla on the computer than not to read it at all). 

23. The complete question and answer can be found at www.yeshiva.org.il/ask/126881. 

הרב יצחק יוסף | הנחיות . 		
לפורים תשפ״א מהראשון לציון 

מרן הגאון הרב יצחק יוסף
מ רא מטערט – חובט רשמוי  רעאו טמטערט 
מווך  רף ואען מויער שמעיו  רעאו טמטערט 
וכןע רטוצעא  וכןו׳.   Zoom רןעו וכנו  עןע  יר 
או כורק עןע חובט עארטנו מנענעק נוס עקמ כןע 
ברער  ככר טא שר או טטו טרועוו  רצמצק 
 ורעק ורמחרוו בעוק ט ורעק. וכן ט וראעק או 
טמטערט רנשעקמ עארטנו  רעאט מעוחןו רנשעק 

יר  ע טכררעק וכמ ורג ריער.

Other poskim, such as Rav Noam Dvir Maisels, also write that listening to the megilla via Zoom is 
not effective in fulfilling one’s obligation, 22 though Rav Maisels suggests that perhaps reading with a 
loudspeaker or amplifier can be sanctioned in specific cases.

	p Rav Noam Dvir Maisels, “Can One 
Listen to the Megilla on Zoom or 
the Radio” 23  

Question: May someone who is ill and unable to leave his 
home fulfill his obligation for reading the megilla through 
Zoom or the radio?…
Answer: One does not fulfill one’s obligation to read the 
megilla via Zoom, the radio, or by phone, since this is not 
the actual voice of the ba’al korei, and the rule of shome’a 
k’oneh (one who listens is as if he recited it himself) does not 
apply. In pressing cases, such as hospitals where the megilla 
cannot be read in every room, one need not protest against 
one who is lenient to read it with a loudspeaker and the like 
(based upon the Tzitz Eliezer), specifically if one could hear 
the ba’al korei without the loudspeaker.

הרב נועם דביר מייזלס | האם . 		
ניתן לשמוע קריאת מגילה 

בזום או ברדיו
רצאו  עכור  שאענו  חורט  אןק  טאק  שאלה: 
מטערט  חובו  רעאו  עןע  רצאו  עכור  מבעוומ 

ןרך טיוק או טרןעו?…
מטערט  חובו  רעאו  עןע  עוצאעק  אען  תשובה: 
ןרך יוק או רןעומ וטוא טןען בגר וןמ כעון שאען 
ןען  ביט  ואען  טעשער שר טביר  ורא  יט  ורו 
“שומי כיונט״. בשיו טןח  )כטון בוע חורעק 
ואען א שרוו ר רוא או טמטערט בחןרעק(מ אען 
ריריר במע שמ ר ר וראט ןרך רמ ור וכןומט 
)צעץ ארעייר(מ ב רג אק טעט נעון רשמוי או 

טביר  ורא ררא טרמ ור.

Rav Daniel Mann writes in the Ask the Rabbi column that it is strongly preferred to try to obtain a 
kosher megilla and read it oneself with help from an online recording. If this is impossible, then he allows 
hearing it electronically based upon the lenient opinions plus the importance of connecting oneself to 
the megilla on Purim even in a non-halachic manner.

http://bit.ly/tzpsf17
http://bit.ly/tzpsf18a
http://www.yeshiva.org.il/midrash/46521
http://www.yeshiva.org.il/ask/126881
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	p 16.  Rav Daniel Mann, “Hearing The Megilla For Those Who Cannot Go 
to Shul” 24

Question: If one who is not a ba’al koreh cannot make it to shul to hear Megillat Esther (e.g., if the pandemic 
will preclude one from coming), how else can he fulfill the mitzva of hearing it?
Answer: (For those who can hear from a distance, not being in shul is not a problem; if they miss a few 
words, they can make them up.) Almost all poskim agree that one cannot fulfill the mitzva of hearing shofar 
via microphone, telephone or radio (besides chillul Yom Tov issues), because one must hear the authentic 
sound of a shofar (Rosh Hashana 27b). The ruling regarding a live megilla reading via microphone is less clear. 
Although one does not hear the actual voice of a valid ba’al koreh, but a device-generated reproduction, it is 
better than a recording in two ways. First, the sound waves that the the ba’al koreh produces directly cause 
the almost identical sounds heard. Secondly, the reproduction is heard at essentially the same time and place 
the ba’al koreh reads. Therefore, while most poskim posit one cannot fulfill the mitzva via microphone (see 
Yechaveh Da’at 3:54; Minchat Shlomo I:9), the lenient position is marginally tenable (see Tzitz Eliezer 8:11; 
Igrot Moshe, Orach Chayim 2:108)…
If one is unable to hear the megilla normally, it is worthwhile to hear it electronically. This is not only due to the 
lenient opinions. Exposure to Megillat Esther’s content has value (Mishna Berura 692:27), like reading the para-
sha from a chumash when one cannot go to shul (ibid. 143:9), and it enables one to remember Hashem’s kindness 
(Aruch Hashulchan, o.c. 691:14). In present difficult times, in many communities, the feeling of comradery 
is also important, especially on a holiday as communal as Purim. Hopefully, people will not incorrectly learn 
from this, that if away or infirmed for Purim, they do not need to make an effort to fulfill the mitzva properly.
The halachically simple way to fulfill the mitzva is for the people to read it themselves from a kosher klaf they 
own or can borrow. (One who lains without a minyan does not make the beracha of Harav Et Riveinu at the 
end of the Megilla – Rama, o.c. 692:1). A non-proficient ba’al korei will need help, not only because of diffi-
cult trop, which is not crucial, but because of hard words and kri u’k’tivs (words that are written differently 
than they are pronounced). One who is precise in his reading can help the makeshift reader and correct as 
needed. It is possible to read along with a live or recorded reading. This is not very practical, especially if 
reading for others, as they need to hear the person rather than the electronic sound. One can use a record-
ing and start and stop it as necessary. For those who prefer, I have made a (1 hour 8 minutes) video of the 
laining with pauses every few words, so that one can read along at a comfortable pace. It is available upon 
request at: info@eretzhemdah.org.

Let us conclude this brief shiur by citing the words of Rav Rimon that this year specifically, it is important 
to experience the joy of Purim and allow it to infuse us with special strength to continue to deal with 
the difficulties of COVID-19.

24. This ruling is available online at www.eretzhemdah.org/qna.asp?PageId=3.

	p Rav Yosef Zvi Rimon, “Megilla 
Reading and Zachor During Corona” 

The Jewish people have celebrated Purim in harder times 
[than now], and despite the mixing of crying and joy, the 
ability of the Jewish people to rejoice on Purim has given 
it the special ability to feel Hashem’s love toward it every-
where and anytime.

הרב יוסף צבי רימון | קריאת . 		
המגילה וקריאת זכור בקורונה

יק עשראר חטט או  ורעק בימנעק  שעק בעוורמ 
ורמרוו טירבוב שבען בכע ושמחטמ טעכורו שר 
יק עשראר רשמוח ב ורעקמ נונט בו או טכוח 
בכר מ וק  ארעו  ט׳  רחוש או אטבו  טמעוחן 

ובכר מצב.

mailto:info@eretzhemdah.org
http://www.eretzhemdah.org/qna.asp?PageId=3
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God willing, we will all rejoice greatly on Purim this year, we will 
feel Hashem’s love for us [that He has shown] throughout the 
generations, and in particular, within our generation. From the 
power of our rejoicing, we will hopefully receive the strength to 
grapple with corona as well in the best possible manner, which 
will, God willing, pass in the near future.

בי״ט ב ורעק טשנט נשמח בשמחט טןורטמ 
טןורוו  בכר  ארענו  ט׳  או אטבו  נחוש 
נ בר  ומכוח טשמחטמ  בןורנומ  ובמעוחן 
כוחוו רטומוןן בצורט גובט עוור טק יק 
ט רונטמ שבי״ט וחרוף מאעונו ב רוב.

Although our rejoicing this year will be minimized in the external, public sphere, we can view this as an 
opportunity to hone and develop our sense of internal, spiritual joy. If we succeed in our task this year, 
hopefully Hashem will reciprocate and allow us to celebrate fully next year without restrictions and 
limitations. Purim sameach (Happy Purim)!


